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Over the years, many of our loyal Ancient Christian Commentary on Scripture
(ACCS) readers expressed a desire to go deeper into the study of patristic inter-
pretation of Scripture. While appreciating the breadth and sweep of the consen-
sual tradition presented in the ACCS volumes, many readers have wanted more
than just a taste of the individual patristic authors presented in those volumes.
On a larger scale, in varied cultural settings around the world, contemporary
readers are asking how they might grasp the meaning of sacred texts under the
instruction of the great minds of the ancient church. They often study books of
the Bible, verse by verse, book by book, in groups and workshops, sometimes
with a modern commentary in hand. But many who study the Bible intensively
hunger to have available the thoughts of reliable classic Christian commentators
on this same text.

Now we are responding to that desire by making available a selection of full-
length commentaries on various books of the Bible from individual patristic
authors. The Ancient Christian Texts (ACT) series will give the modern com-
mentators a classical text for comparison and amplification.

The patristic period (A.D. 95-750) is the time of the fathers of the church,
when the exegesis of Scripture texts was in its primitive formation. This period
spans from Clement of Rome to John of Damascus, embracing seven centuries
of biblical interpretation, from the end of the New Testament to mid-eighth
century, including the Venerable Bede.

This series extends but does not reduplicate texts of the Ancient Christian
Commentary on Scripture. Full-length translations of texts that appear only as
brief extracts in the ACCS are found here. The ACCS began years ago authoriz-
ing full-length translations of key patristic texts on Scripture in order to pro-
vide fresh sources of valuable commentary that previously was not available in
English. It is from these translations that the Ancient Christian Texts series has
emerged. This exciting series gives you the full text of ancient Christian com-
mentaries on Scripture that have remained so unnoticed that they have not yet

been translated into English.



“How does this effort differ from the Ancient Christian Commentary on
Scripture? It presents full-length translations of texts that appear only as brief
extracts in the ACCS. It allows much richer and more intensive inquiry into
the way a particular patristic writer works through a particular book of Scrip-
ture. Those who teach seminars in Scripture can go deeper now than before.”
Tom Oden

A multiyear project of 14-15 volumes such as this requires a well-defined ob-

jective. The task is straightforward: to introduce full-length translations of key texts of

early Christian teaching homilies and commentaries on a particular book of Scripture.

These are seminal documents that have decisively shaped the entire subsequent

history of biblical exegesis, but in our time have been largely ignored. To carry out

this mission the ACT series has four aspirations:

1.

To show the approach of one of the early Christian writers in dealing with
the problems of understanding, reading and conveying the meaning of a

particular book of Scripture.

To make more fully available the whole argument of the ancient Christian
interpreter of Scripture to all who wish to think with the early church about

a particular canonical text.

To broaden the base of biblical studies, Christian teaching and preaching to

include classical Christian exegesis.

To stimulate Christian historical, biblical, theological and pastoral schol-
arship toward deeper inquiry into early classic practitioners of scriptural

interpretation.

Today global Christians are being steadily drawn toward biblical and patristic

sources for daily meditation and spiritual formation. They are on the outlook

for primary classic sources of spiritual formation and biblical interpretation,

presented in accessible form and grounded in reliable scholarship. Our desire is

for Ancient Christian Texts to help meet these growing needs.

To see a complete list of the projected volumes go to ivpacademic.com/act

AMBROSIASTER

Commentary on Romans

Preface
Everything needs an introduction if it is to be
properly understood, and the plan of a work
can be more easily explained if its origin is
known. We shall therefore point out the form
and purpose of the letter before us, so that
what we are saying may be seen to be true.

Paul discusses four main points in his letter
to the Romans. He begins with the statement
that one part of the human race exists by its
physical nature and the other exists through
the law. This second group stands head and
shoulders above the rest, and the other nations
all learn what they know in and through it.

The first point he discusses is how [the hu-
man race] manifests itself, what it is now, what
it was originally, and to whom it belongs, and
in this way he disposes of heresies. The second
point he makes is that human beings did not
submit to the one God by the logic of nature,
but instead engaged in dishonest and wicked
activities for which they were rejected by God,
so that those who believe are rewarded. The
third point is that they disobeyed the law
which had been given to them, with the result
that God preferred the Jews to the Greeks.!
The fourth point is that Paul teaches that
when they rejected Christ, the Jews departed
from the law and promise of God and became
like the Gentiles, so that now both of them
stand in need of the mercy of God, hoping for
salvation not by the law but by faith in Christ
Jesus.

It is clear that in the times of the apostles
there were Jews living in Rome because they

lived in the Roman Empire. Those of them
who believed in Christ passed this belief on to
the Romans, so that they too might keep the
law by confessing Christ. Having heard reports
of the power and virtue of Christ, the Romans
were quick to believe in him, although they
were cautious too, and not unreasonably, for
some of them had been badly instructed and
needed immediate correction, after which they
remained faithful to him. Here we are given

to understand that those Jews who believed in
Christ did not accept that he was God from
God, because they thought that this was a
denial of monotheism.

For this reason Paul says that they did not
receive the spiritual grace of God and so they
lacked assurance of faith. These Jews were
the same people who had undermined the
(faith of the] Galatians, causing them to turn
away from the teaching of the apostles. The
apostle was therefore angry with them, because
although they had been well taught, they had
been easily led astray. He had no need to be
angry with the Romans though. Instead, he
praised their faith, particularly as they had not
seen any signs of [miraculous] powers, nor had
they received their faith in Christ from any of
the apostles (even if this faith was more a mat-
ter of words than of substance), nor had the
mystery of the cross of Christ been explained
to them. As a result, when some people (like
Aquila and Priscilla) turned up with the right
doctrine, questions arose about the rights
and wrongs of eating meat [which had been
sacrificed to idols] and about whether the hope

'That is, non-Jews.
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which they placed in Christ would be enough
to save them, or whether they had to keep the
law as well.

This is Why Paul went to so much trouble to
wean them away from the law, because the law
and the prophets are until Jobn.! The gospel es-
tablished them in the faith of Christ alone and
justified them more or less in opposition to the
law, not by destroying it but by showing that
Christianity was superior. For he asserts that
Christ had been promised in such a way that
the law would cease when he came, though not
entirely. Rather, an abbreviated form of the law
would emerge which would provide salvation.
Many things had been handed down by their
ancestors and had become a burden because
of the hardness of their hearts, but the mercy
of God had put an end to this through Christ,
who forgave all that was past. Therefore, who-
ever wanted to go on living under the law was
ungrateful for the mercy of God. For Moses
had said: So you shall make the children of Israel
afraid® so that whatever way they might turn
they would still have the law and not be with-
out the comfort [of God]. So, in order to tell
them to put their hope of life and salvation in
Christ apart from the law, and to teach them
that he is the Lord of all things, Paul began his

letter as follows.
Romans 1

1Paul, a servant of Jesus Christ, called to be an
apostle, set apart for the gospel of God,

Among our ancestors, names were given for

a reason. Isaac was called after laughter and
Jacob was so named because of the heel.? Saul
was so called because of his restlessness, but
after he was converted, he changed his name
to Paul, and the change was permanent. Saul
means restlessness, or trial, so when he came

to faith in Christ he called himself Paul, in
other words, rest, because our faith is peace.
Whereas previously he had inflicted trials on
the servants of God because of his desire to
fulfill the law, later he himself endured trials
on account of the hope which he had once
denied, because of his love of Judaism.

In calling himself a servant of Jesus Christ,
Paul showed that he had been delivered from
the law. He put both names, Jesus and Christ,
in order to signify the person of God and man,
for in both he is Lord, as Peter the apostle
testified, saying: He is the Lord of all.* And
because he is Lord, he is also God, as David
says: For the Lord himself is God.> The heretics
deny this. Marcion, it seems, denied Christ and
his body out of hatred for the law, although he
confessed Jesus. The Jews and Photinus denied
that Jesus was God, out of their zeal for the law.
Whenever Scripture says either Jesus or Christ,
it sometimes means the person of God, and
sometimes the person of the man, for example:
there is one Lord Jesus Christ, through whom are
all things.®

Called to be an apostle. Because Paul ac-
knowledged the Lord and confessed him, he
became the perfect servant, he also showed
that he had been promoted, saying that he was
called to be an apostle, in other words, a mes-
senger sent by the Lord to do his work. By this
he showed that he had merit with God because
he served Christ and not the law.

Set apart for the gospel of God. The gospel
of God is good news, by which sinners are
called to forgiveness. For since as a Pharisee
the apostle had held a teaching post among the
Jews, he now says that he has been set apart
from the preaching of Judaism for the gospel of
God, so that by abandoning the law, he might
preach Christ, whojustifies those who believe
in him, which the law could not do. This does
not go against the law, but affirms it, since the

1Lk 16:16. 2A misreading of Lev 15:31. 3On [saac, see Gen 21:1-7. On Jacob, see Gen 25:26. He came out of the womb clutching his

twin-brother Esau’s heel. *Acts 10:36. *Ps 100:3. 1 Cor 8:6.
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law itself says that this would happen in the
future. In the words of Isaiah the prophet:
There will come from Zion one who will break
and remove the captivity of Jacob, and this will
be a testimony of me, when I shall take away

their sins.!

2which be bad promised beforeband through
bis prophets in the boly scriptures

Which he had promised. In order to prove that
the hope of faith was fulfilled and completed
in Christ, Paul says that Christ’s gospel was
already promised by God beforehand, so that
on the basis of the promise Paul could teach
that Christ was the perfect author of (eternal)
life. Before going to them, he showed them the
testimony given to him, to which the apostle
Peter also bore witness: There is no other name
given under heaven by which people must be
saved.?

Through his prophets. In order to show even
more clearly that the coming of Christ was a
saving event, Paul also indicated the people
through whom God gave his promise, so that
it might be seen from them just how true and
magnificent the promise is. For nobody makes
use of great forerunners to announce some
minor thing.

In the holy Scriptures. Paul added this on
top of his argument, in order to give greater
confidence to believers and show his approval
of the law. The Scriptures are holy because
they condemn sins, and because they con-
tained the covenant of the One God and of the
incarnation of the Son of God for the salvation
of mankind, [which was brought about] by the

evidence of numerous signs.

Sthe gospel concerning his Son, who was de-
scended from David according to the flesh

Concerning his Son. Since God promised his

own Son to the world, it was fitting that he
should promise him through great men, so
that from them it might be known how very
powerful the one who was being preached
was, and so that he might include his fu-
ture coming in the holy Scriptures. What is
preached by the holy Scriptures cannot be
shown to be false.

Who was descended from the seed of David
according to the flesh. He who was the Son
of God according to the Holy Spirit, that is,
according to God (because God is Spirit and
without any doubt holy), is said to have been
made the Son of God according to the flesh
by Mary, as it is written: The Word became
flesh.? Christ Jesus is both Son of God and
Son of Man, so that just as he is truly God,
so also he is truly man. He would not be
true man if he were not of flesh and soul,
[which he needed in order to] be perfect. For
although he was the Son of God in eternity,
he was not known by the creation until God
wanted him to be revealed for the salvation of
mankind. At that point, God made him vis-
ible and corporeal, because he wanted him to
be known by his power to cleanse people from
their sins by overcoming death in the flesh.
For that reason, he was made of the seed of
David, so that just as he was born a king from
God before the beginning of time, he would
also acquire birth from a king according to
the flesh. He was made from a virgin by the
work of the Holy Spirit, in other words, born,
so that, by the reverence reserved for him
because of this fact, he who by his birth was
distinguished from the law of nature might
be recognized as being more than a man, just
as had been predicted by Isaiah the prophet:
Behold a virgin will conceive in her womb.*
Thus, when the newborn child appeared to be
worthy of honor, the providence of God could
be discerned with regard to a future visitation
of the human race.

1Cf. 15 27:9. 2Acts4:12. 3Jn 1:1. *Is 7:14.
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*and designated Son of God in power accord-
ing to the Spirit of boliness by bis resurrection
from the dead, Jesus Christ our Lord,

When Paul speaks about the Son of God he is
pointing out that God is Father, and by adding
the Spirit of holiness he indicates the mystery
of the Trinity. He who was incarnate obscured
what he really was, but he was predestined ac-
cording to the Spirit of holiness to be mani-
fested in power as the Son of God by rising
from the dead, as it is written in Psalm 85:
Truth is risen from the earth.! Every ambiguity
and hesitation was made clear and sure by his
resurrection, so that when the centurion saw
the wonders, he confessed that the man on the
cross was the Son of God.? When Christ died,
even his disciples doubted this, as Cleopas and
Emmaus said: We thought that he was the one
who would begin to set Israel free.> But the Lord
himself had said: When you have lifted up the
Son of man, then you will know that I am he,*
and also: When I am lifted up from the earth,

I shall draw all men to myself.> Note that Paul
did not say: because of the resurrection of Jesus
Christ but because of bhis resurrection from the
dead, because the resurrection of Christ led to
the general resurrection. This power and vic-
tory in Christ appears to be all the greater, in
that a dead man could do the same things as he
did when he was alive. By this fact he appeared
to dissolve death, in order to redeem us. Thus
Paul calls him our Lord.

Sthrough whom we have received grace and
apostleship to bring about the obedience of
faith for the sake of bis name among all the
nations,

After the resurrection, Christ was revealed
as the Son of God in power. He gave grace
to make sinners righteous and appointed

apostles, of whom Paul says here that he is
one. The apostleship was granted by the grace
of God’s gift, and not because the apostles
were Jews. They received this authority from
God the Father through Christ the Lord.

As his representatives, they could make his
teaching acceptable by signs of power, so that
the unbelieving Jews, who had been jealous
of this power when they saw it in the Savior,
might be all the more tormented at seeing

it admired by the masses in his servants.

For power bears witness to the teaching [of
Christ], so that although what is preached is
incredible to the world, it is made credible by
deeds. Paul says that the apostles have been
sent to preach the faith to all nations, so that
they might obey and be saved. In this way, it
would appear that the gift of God has been
granted not only to the Jews but to all the
nations, and that it is the will of God, to have
pity on all in Christ and through Christ, by
the preaching of his ambassadors, that is, for
his name. As he says elsewhere: For which mis-
sion we are appointed.®

bincluding yourselves who are called to belong
to Jesus Christ;

That is, by the mission of us who are preach-
ing about the name of Christ to all the nations,
among whom you too have been called, because
the gift of God has been sent to all. When the
Romans hear that they have been called along
with others, they will know that they must not
act as if they are under the law, since the other
nations accepted the faith of Christ without
the law of Moses.

7To all God’s beloved in Rome, who are called
to be saints:

Grace to you and peace from God our Fa-
ther and the Lord Jesus Christ.

1Ps 85:11. 2Cf. Mt 27:54. 3Lk 24:21. Ambrosiaster mistook Emmaus for Cleopas’s companion, rather than the name of the place where

they lived. 4Jn 8:28. °Jn 12:32. °Cf. 2 Cor 5:20.
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To all God’s beloved in Rome, who are called to
be saints. Although Paul seems to be writing
to the Romans in general, he specifies that he
is really only writing to those who are in the
love of God. Who are these people, if not those
who believe the right things about the Son of
God? They are the ones who are holy, and who
are said to have been called. For someone who
understands incorrectly is not said to have
been called, just as those who act according to
the law have not rightly understood Christ and
have done injury to God the Father by doubt-
ing whether there is full salvation in Christ.
Therefore they are not holy, nor are they said
to have been called.

Grace to you and peace from God our Father
and the Lord Jesus Christ. Paul says that grace
and peace are with those who believe rightly. It
is grace by which sinners have been cleansed,
and peace, by which former enemies have been
reconciled to the Creator, as the Lord says:
Whatever house you enter and they receive you,
say: Peace be to this house.! In order to teach
that without Christ there is no peace or hope,
Paul added that grace and peace are not only
from God the Father, but also from the Lord
Jesus Christ. He says that God is our Father
because of our origin, since all things are from
him, and that Christ is our Lord, because we
have been redeemed by his blood and made
sons of God.

8First, I thank my God through Jesus Christ
for all of you, because your faith is proclaimed
in all the world.

After finishing his introduction, and before
going any farther, Paul bears witness to his joy
as the apostle to the Gentiles, that although
the Romans ruled the world, they had submit-
ted to the Christian faith, which seemed lowly
and stupid to the wise of this world. As there
were many things about the Romans which

he could rejoice in—for they were mindful of
discipline, and eager to do good works, more
interested in doing right than in talking about
it, which is not far from God’s religion—never-
theless, he says that above all he rejoices in
this: that word of their faith was circulating
everywhere. For it seemed to be a wonderful
thing that the lords of the Gentiles should bow
before a promise made to the Jews. Even if they
did not believe correctly, Paul was still pleased
that they had begun to worship one God in
the name of Christ and knew that they could
advance further. For this reason he reveals his
love for them, when he rejoices at their good
start and encourages them to go on. He there-
fore says that he is giving thanks to God, even
though they have not yet received everything,
because God is the source of all things. The
entire dispensation of our salvation is from
God, indeed, but through Christ, not through
the law or any prophet, which is why Paul says
that he is giving thanks to God, but through
Christ, because the report of their faith was
an encouragement to many to attribute it to
the providence of God through Christ. Either
the others who believed rejoiced, having been
strengthened by seeing their rulers and broth-
ers established in the faith, or at least those
who did not believe could easily have done

so by following their example. For the lesser
quickly copies what he sees being done by the

greater‘

°For God is my witness, whom I serve with
my spirit in the gospel of bis Son, that without
ceasing I mention you always in my prayers,

In order to encourage brotherly love, Paul
calls on God, whom he serves, as a witness, to
whom he prays on their behalf, not by keeping
the law but by the gospel of his Son, in other
words, not by that which Moses the servant
handed down, but by that which the most

11k 10:5.
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beloved Son taught. For the servant is as far
from his Lord as the gospel is from the law,
not because the law is wrong, but because the
gospel is better. Therefore Paul serves God in
the gospel of his Son in order to show that it is
God’s will that men should believe in Christ.
Whom I serve. How? In my spirit, says
Paul, not in the circumcision made with
hands, nor in new moons, nor in the sabbath
or the choice of foods, but in the spirit, that
is, in the mind. Because God is a spirit, it is
right that he should be served in spirit or in
the mind for whoever serves him in his mind
serves him in faith. This is what the Lord said
to the Samaritan woman when she asked him
whether God wanted to be worshiped on the
mountain, saying: The time is coming, and now
is, when the true worshipers will worship the
Father in spirit and in truth, for the Father is
looking for such people to worship him. God is a
spirit, and those who worship him must worship
him in spirit and in truth,! so that it is not the
place but the devout mind which validates the
prayer. This is what it means to worship God
the spirit and Christ in spirit and in truth, the
One from whom all things come and the one
through whom are all things. The Father is
looking for people like this to worship him.
Paul remembers them in his prayers, in or-
der to sow brotherly love among them; indeed,
he makes this his desire for them. For who
would not love someone when he hears that
that person remembers him? For if they had
willingly listened to the teaching brought to
them in the name of Christ by those who were
not sent, how much more would they want to
listen to Paul, whom they knew was an apostle,
and whose words were accompanied by power!

Wgsking that somebow by God’s will I may now
at last succeed in coming to you.

Paul here indicates the point of his prayer for

the Romans. He says that he asks God that he
might come to Rome in order to strengthen
them by the will of God, whose gift he preaches.
That strengthening will oniy occur if what

has to be done is done by the will of God.
Therefore he prays that, whatever the excuse,
an opportunity may be given to him to come

to the city. He was already busy preaching to
others and would consider his journey success-
ful if he came by God’s will, because the will of
God would have prepared the way. A journey
is successful if the labor of traveling has not
been endured in vain. Paul asks that God will
fill the Romans by calling them to [receive]

his grace. He speaks with eagerness of mind,
for he desires their response, knowing that it
will be to their mutual advantage, as he says
elsewhere: For what is our joy and crown? Is it
not you at our Lord’s coming?* The apostle will
bear more fruit if he wins many over. If there is
greater joy if the powerful people of this world
are converted to Christ, because they are so
much more serious enemies, how much more
are they indispensable as converts, and the
apostle will bear more fruit if he can win many
of them over. By God’s will, the opportunity
[for Paul to go to Rome] was eventually given.
He was arrested and appealed to Caesar, so
that in the end, he was sent to the city of Rome
for a different reason, but it was by God's will
and in fulfillment of his own desires. When
Paul was shipwrecked, God appeared to him
and said: Do not be afraid, Paul. For as you
have borne witness to me at Jerusalem, so also
will you do at Rome.?

"For I long to see you, that I may impart to
you some spiritual gift to strengthen you,

This confirmation requires three persons: God
as helper, the apostle as minister, and the people
as receiver, Paul here shows the will of his de-
sire, and what his wish for the Romans is.

n 4:23-24. 21 Thess 2:19. 3Cf. Acts 27:24.

RomaNSs 1:12-13

When he says: that I might impart some spiritual
gift to you, he means that they have followed
carnal ideas. Although they were acting in the
name of Christ, they were not following what
Christ taught, but those things which had been
handed down to them by the Jews. Paul wants
to come to them as quickly as possible in order
to take them away from that tradition and

give them a spiritual gift in order to win them
for God and make them partakers of spiritual
grace so that they might be perfect in faith

and behavior. From this we learn that in the
preceding verses it was not the content of their
faith that he had praised, but their readiness
and devotion to Christ. Though calling them-
selves Christians, they acted just as if they were
under the law, as that had been handed down to
them. For the mercy of God had been given for
this reason: that they should give up the works
of the law, as I have often said, because God,
taking pity on our weakness, decreed that the
human race was saved by faith alone, along with
the natural law.

When he admonishes them in writing and
draws them away from carnal thoughts, when
he says that his presence is necessary in order
to impart a spiritual grace to them, when what
he writes is spiritual, what does this mean? He
does not want his teaching to be applied in a
way he does not intend, for that is what hap-
pens with heretics. So he desires to be pres-
ent with them and pass on to them the gospel
teaching in the precise sense in which he writes
it, lest by the authority of his letter their error
should be confirmed rather than removed.
[Paul says that] if he were with them he would
be able to convince them by power, if words
failed to persuade them.

that is, that we may be mutually encouraged
by each other’s faith, both yours and mine.

Paul says that he will be comforted by them

if they understand spiritual things, because
although he may rejoice at their faith, he never-
theless grieves that they have not received the
faith rightly. The apostle was the type to grieve
for the faults of others as if they were his own.
And we are comforted by this, he says, by one and
the same faith, because then the act of comfort-
ing is seamless. It is by the unity of faith that
the Romans would be brought to maturity in
Christ, and by this means the ministry of the
spiritual grace, given by the apostle’s preaching
of the gospel, produces its own fruit.

3] want you to know, brethren, that I have of-

ten intended to come to you (but thus far bave

been prevented), in order that I may reap some
harvest among you as well as among the rest of
the Gentiles.

Paul here indicates his plan and intention. He
does not doubt that they already know it from
those brothers who had come to Rome from
Jerusalem or the neighboring cities for some
reason, perhaps because of their religion, as
we read of Aquila and Priscilla, who would
have told the Romans of Paul’s intention. As
he had often wanted to come but had been
prevented, it came about that he wrote them
aletter in case they should continue in their
unwholesome habits for too long to be easily
corrected. He calls them brothers not only
because they had been born again, but also
because there were some among them who
believed rightly, however few they may have
been. Incidentaily, this is Why he says that
they are called to be saints.! What does it mean
to be called to be saints? If they are already
saints, how can they be called to be sanctified?
But this is part of the foreknowledge of God,
because God knows those who will be saints.
Those who are already with him are saints and
remain called forever. Yet Paul says that he has
been prevented up to the time the epistle was

Rom 1:7.









